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The µhistoric turn¶ marked a new era of convergence between anthropology and history. 
However, recent research proposes that this anthro-historical field is informed by a latent 
cultural µhistoricism¶. When studying historical consciousness, and deploying history in 
analysis, theorists argue, we must clarify how historicism²the ideology and practices 
underpinning µ:HVWHUQ¶ historical understanding²informs anthropological theory, or risk 
ethnocentrism. Historicist µregimes RI WUXWK¶also demand anthropological study, given their 
pervasive influence in the social sciences and wider society. This article develops a 
comparative µDQWKURSRORJ\ RI KLVWRULFLVP¶ drawing on historical anthropology, and 
ethnographic fieldwork. First, I analyse WKH µKLVWRU\ SUDFWLFHV¶ RI D network of leftist 
historians, the Forum-Histoire, based at O¶Université de Paris VII, and their role in an 
influential protest movement against the state; secondly, I assess the work of a socialist 
public historian in his efforts to refashion historical consciousness in Mediterranean France. 
The article analyses the role of historicism in French µhistory practices¶, and its conflict and 
synthesis with µnonhistoricist¶ ways of knowing the past during an influential period (1975-
2005) for relations between history and anthropology. In a genealogical vein, this facilitates 
analysis of DQWKURSRORJ\¶V relationship to historicism, and indicates how to better deploy 








PROBLEMATIZING HISTORY: LEFTIST ELITES AND HISTORICIST REGIMES 
In 1984, the founding of the journal History and Anthropology signalled a new moment in 
relations between two disciplines marked by a broad front of intellectual exchange.1 This 
convergence lay in shared questions, borrowed methodologies, and mutual influence. But it 
also acknowledged the importance of ethnography aQG µPLFURKLVWRU\¶ *LQ]EXUJ  WR
analyzing historical processes; the new centrality of processual analysis; and for many, the 
importance of historical knowledge to the struggle of memory against forgetting under µlate 
capitalism¶. Europeans and North American elites were not the only people with History²as 
Wolf (1982) influentially argued. Other histories demanded to be told, and their investigation 
was central at a time when belonging at multiple levels was increasingly moulded in terms of 
well-wrought narratives about the past (Tonkin, McDonald, and Chapman 1989). For leftist 
anthropologists, critical historical consciousness was also a key step on the route to radical 
political change (Roseberry 1989). The vital insight that relations with the past and wider 
historical processes are culturally mediated (Sahlins 1985) was also central to international 
debates (Delacroix 2009).2 Such convictions about history ran deep in the late 20th century. 
They had roots in leftist paradigms and political movements, and reflected a broader shift in 
the Western academy (McDonald 1996). This µKLVWRULF WXUQ¶ remains central to both 
disciplines to this day. 
 
The contribution of this work to the social sciences is not in doubt. But in recent years, its key 
tenets have come under scrutiny. This is partly due to advances in understanding of lived 
history and the extent to which local historicities can differ from academic paradigms for 





KDYHSXUVXHG HWKQRJUDSKLHVRI µRWKHUKLVWRULHV¶ VLQFH WKHV DQG ODWHO\ WKH µH[RWLFD¶RI
dreaming, spirit possession and prayer have firmly entered the ethnographic record as genres 
of historical consciousness (e.g. Lambek 2002). But to grasp such practices ethnographically, 
DQGPDNHEHWWHUDQWKURSRORJLFDOXVHRIµKLVWRU\¶WKHRULVWVDUJXHZHPXVWunpick the ways in 
ZKLFK µKLVWRULFLVP¶²the ideology and practices XQGHUSLQQLQJ µ:HVWHUQ¶ KLVWRULFDO
understanding²informs theory (Hirsch and Stewart 2005:263-67; Palmié and Stewart 
2016:209±10; Stewart 2012:1-9).4 
 
Benjamin (1999) famously termed historicism WKH µVWURQJHVW QDUFRWLF RI WKH >19th@ FHQWXU\¶
(463). Such is its influence, however, that its cultural origins are often overlooked. 
+LVWRULFLVP¶V emergence is tied WR WKH µKLVWRULFDO UHYROW¶ RI WKH th century against the 
Papacy and Holy Roman Emperors, which laid the foundations for secular critique of 
Christian doctrine and emergence of the historicist worldview (Fasolt 2004:16-22). The term 
(historismus) dates WRDQG6FKOHJHO¶VFragments about Poetry and Literature (Harloe 
and Morley 2012:81). For many, it is intrinsically linked to the 19th century historian Leopold 
von Ranke IRU DQWKURSRORJLVWV%RDV¶VKLVWRULFDO SDUWLFXODULVPPLJKWEH the key reference. 
Yet while early historicist paradigms are surpassed, recent conceptions are endorsed by 
historians and social scientists, and are doxa to many disciplines. What should a 
contemporary definition of historicism include? A first tenet is tKH FRQFHUQ WR µVLWXDWH DQ\
[event] «in its historical context¶ (Hamilton 1996:3) including (reflexively) the work of the 
historian and social scientist (cf. Strathern 1990:28; Hirsch and Stewart 2005:265; 
Mandelbaum 1971:42). Secondly, the past must be accessed via the rationalizing 
methodologies of historiography and reported via impersonal narrative to attain validity, even 
if it is acknowledged that the past cannot be accessed wie es eigentlich gewesen (µDVit really 
was¶) WR UHFDOO 5DQNH¶V dictum (White 1973). Thirdly, historicism is grounded in a set of 
 5 
 
ontological assumptions about relations between past, present and future. These are usually 
LQIRUPHGE\DOLQHDUFKURQRORJLFDOWHPSRUDOIDEULFZKHUHµFXUUHQWKDSSHQLQgs may be seen 
DV RXWFRPHV RI SULRU HYHQWV DQG SUHVHQW HYHQWV DV EHORQJLQJ WR WKH SDVW DV WLPH IORZV RQ¶
(Stewart 2012:2), even if this framework is nuanced or differential (Chakrabarty 2000:23; 
Braudel 1989). Methodical study of historical context thus lays the ground for the 
complicated matter of analysing and narrating causal connectivity. Finally, the historicist past 
is conceptualizeG DV µILQLVKHG¶ D YLHZ enabled by linguistic tropes that place it spatially 
µEHKLQG¶ ,Q WKLV ZD\ WKH µSDVW¶ LV framed as ontologically distinct from the present, and 
H[LVWLQJµHOVHZKHUH¶.5 If the first two tenets are openly acknowledged by historians and social 





form of common VHQVHLQ:HVWHUQVRFLHWLHV¶ (Stewart 2012:1). Anthropologists and historians 
now acknowledge that other historicities exist with different ontologies of past, present and 
future that do not invoke the historicist paradigm (Gorman 2013). Yet historicism remains 
dominant within and beyond academia and is infrequently problematized or historicized.6 In 
postmodernist and contemporary historical paradigms, it continues to play a central 
epistemological and methodological role (Budd 2009:343-378). In this sense, it can be 
productively viewed as a regime of historicity²LQ)RXFDXOW¶VVHQVHRIDGRPLQDQWVHW
of cultural practices productive of a discourse (history) that assumes the doxic guise of truth.7 
)RXFDXOW¶VFRQFHSWframes historicism as both ideology and cultural practice, and so open to 
critical social analysis, a vital move if one is to address historicism ethnographically (Hodges 
2015:524). It also UHFRJQL]HV KLVWRULFLVP¶V SRO\WKHWLF PDQLIHVWDWLRQV in valuable 
 6 
 
contemporary research by historians, archaeologists, and others, alongside its hegemonic 
agency beyond academia. Importantly, this historicist regime is shared by academics and 
dominant cultural forces in the West and beyond, whatever their political persuasion, and 
wields considerable legitimacy. 
 
Leftist variants of the historicist regime have a further dimension. In brief, leftist engagement 
with historical discourse dates to the 19th FHQWXU\DQGWKHHUDRIKLVWRU\¶VDVFHQGDQF\DVDQ
academic practice and regime of historicity. It is often associated to the work of Marx and 
Engels²but bears comparison to broader uses of historicism in Western societies 
(Blackledge 2011). A goal of much leftist historical discourse is to challenge or deconstruct 
dominant representations of the past, and expose the oppressive nature of political economic 
DQG FODVV UHODWLRQV WKDW WKH\ FRQFHDO 5HDOL]DWLRQ RI µKLVWRULFDO FRQVFLRXVQHVV¶ LV FDVW DV
historicist perception of the µtrue face¶ of a mystified reality grounded in social hierarchy and 
its concealment by cultural elites. One influential legacy of Marxist thought is the proposition 
that the working classes are most likely to perceive the true face of historical reality and so 
drive social and revolutionary change, given their disadvantaged position in society. But this 
must be catalysed by the work of critical intellectuals, who demystify hegemonic ideologies 
that conceal structures of exploitation and communicate this to the oppressed (cf. Jameson 
1974:160±206). If contemporary leftist thought is diverse and nuanced, this historicist 
unmasking of reality and its translation into popular consciousness remains central to much 
leftist history and political projects for realizing progressive social change (Strathausen 
2006). 
 
Founding works of historical anthropology are also historicist, and often leftist in political 
orientation, tracing a genealogy to political economy, cultural Marxism, and critical 
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anthropology.8 The first wave of anthropological studies of µlived history¶, dating from the 
1980s, acknowledged alterity in indigenous historical consciousness, but implied that such 
practices retained narrative or conceptual features that are recognizably historicist (Hastrup 
1992). Recently, anthropologists have moved beyond these assumptions, arguing that 
invocations of the past can take embodied, non-narrative, unstructured (e.g. a-chronological), 
and affective forms (Stewart 2012:3-9; cf. Comaroff and Comaroff 1992:157ff.). A critical, 
leftist orientation also informs many of these later studies. ,PSRUWDQWO\VXFKµQRQKLVWRULFLVW¶
historicities can be founded in local ontological schema for the relationship of past, present 
and future that differ from historicism, and form a key component of ethnographic analysis. 
Following such insights comes realization that historicist regimes are now a key topic for 
critical study. Yet, interestingly, historicist ideology continues to unreflexively inform a 
significant proportion of anthropological engagement with history, and, arguably, many 
DQWKURSRORJLVWV¶ H[SHFWDWLRQV RI LQIRUPDQWV¶ LQYRFDWLRQV RI WKH SDVW, and comprises a 
dominant analytical framework for the discipline.9 
 
In what follows, I present a comparative analysis of leftist history practices in rural France, 
drawing on both historical anthropological study, and DQµHWKQRJUDSK\RIKLVWRU\¶SURGXFHG
from ongoing ethnographic study in Languedoc over a fifteen-year period. I furnish two 
SRUWUDLWVILUVWRI WKHµKLVWRU\SUDFWLFHV¶RI a group of leftist French historians and activists, 
the Forum-Histoire µ+LVWRU\-)RUXP¶, based at O¶Université de Paris VII, as they took part in 
an influential protest against the state during the 1970s; and secondly, of the work of Jean 
'XSRQW DQG KLV FROODERUDWRUV¶ VRFLDOLVW SURMHFW WR UHIDVKLRQ KLVWRUical consciousness on the 
coast of Languedoc between the 1970s and 2000s.  
 
One goal is to analyse WKHUROHRIµKLVWRULFLVP¶LQ)UHQFKµKLVWRU\practiceV¶, and its conflict 
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and synthesis with nonhistoricist ways of knowing the past. Study of KLVWRULDQV¶ efforts to 
encourage the popular historicization of French cultural practices have value as part of this 
necessary ethnography of µhistorLFLVW UHJLPHV¶.10 It also facilitates nuanced assessment of 
analytical generalizations about historicism via ethnographic contextualization. Secondly, 
IROORZLQJ+HU]IHOG¶VREVHUYDWLRQWKDWone aim of the anthropology of Western societies is to 
DQDO\VH µZKHUH ³RXU´ >DQWKURSRORJLFDO@ LGHDV FRPH IURP¶ $VDG et al. 1997:713), and 
ZRUNLQJLQDJHQHDORJLFDOVSLULW)RXFDXOW,DVVHVVWKHLPSOLFDWLRQVIRUDQWKURSRORJ\¶V
foundations in historicism. The late 1970s and 1980s are significant for relations between 
anthropology and history²encounters between leftist anthropologists and historians shaped 
debate in foundational ways. Both case studies document ethnographic variants of the 
historicist regime of historicity that leftist elites advocated at the time²among them 
anthropologists²and which remain central to the human and social sciences; both act as a 
crucible for raising questions about the uses and disadvantages of historicism for 
anthropological analysis. If anthropology is to effectively study historicist regimes, or 
µQRQKLVWRULFLVWKLVWRULFLWLHV¶ZLWKWKHLUGLVWLQFWWHPSRUDORQWRORJLHVDQGSUDFWLFHVIRULQYRNLQJ
WKH SDVW DQG FDSWXUH WKH µKLVWRU\-OHVV SHQXPEUD¶ 5DELQRZ  WKDW VXUURXQGV QRYHO





At the Institut Charles V in the historic Marais district of Paris, on the week-end of 24-25 
May 1975, some 200 history teachers, students and historians gathered to assess the political 
and educational value of the past in the light of the fall-out from the uprising of May 1968.11 
In the courtyard and labyrinthine rooms of this former hotel, so distinct from the new 
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buildings of the University, participants held two intense days of meetings. Inspired by the 
heady politics of anarchism, Maoism and radical communism that thrived in French leftist 
circles, they convened D µForum-Histoire¶ µ+LVWRU\ Forum') network to realize their goals. 
Based at O¶Université de Paris VII, and animated by the radical historian, specialist in Chinese 
peasant revolts, and sometime Maoist, Jean Chesneaux, the Forum-Histoire embarked on an 
intensive critique of historioJUDSK\¶V UROH LQ)UHQFKVRFLHW\$ MRXUQDO Cahiers du Forum-
Histoire [CdFH] RUµ1RWHERRNVRI WKH+LVWRU\-)RUXP¶was founded in 1976. With a print-
run of 4,000 copies, it ran to 10 issues, and served as a mouthpiece for theoretical debate and 
dissemination of their views. Chief among the Forum-Histoire¶V DPELWLRQV ZDV FULWLTXH RI
the relationship between historians and those they study.  
 
Forum-Histoire activists viewed this relationship as defined by a crippling professionalism 
that restricted popular engagement with historical discourse, and ultimately served the 
SROLWLFDO HQGVRI µ)UHQFKFDSLWDOLVP¶$V&KHVQHDX[ZURWHSLWKLO\ µ:HZDQW WR ILQLVKZLWK
WKHIRUPXOD³,DPZRUNLQJRQ´«,QRXUYLHZZHQHHGWRZRUNwith «¶Dosse 1989:47).12 
Such a project, Chesneaux argued, demands new forms of historical knowledge and academic 
SUD[LVWRVXEYHUWWKHLQWHOOHFWXDO¶VHVWDEOLVKHGUROH 
 
The past is both a stake in current struggles and an essential factor in the political 
UHODWLRQVKLSRIIRUFHV«+LVWRULDQVlike other intellectuals, cannot passively wait until 
capitalist culture and society have disappeared to raise questions about their own 
VSHFLDOLW\DQGLWVSODFHLQWKHSROLWLFDOVWUXJJOH«+LVWRU\ LVDQLQWHOOHFWXDOGLVFLSOLQH
that touches an extremely broad audience [but] the invisible doors of our universities 




As for the Forum-Histoire¶VSURMHFW 
 
We accept too easily the chronological slicing-up of past experience, the taste for 
narratives in the past tense, the authority of the printed word, the isolation of documents 
«WKHXQFULWLFDOXVHRIWKHVSHFLDOLVW¶VZRUN0\KRSHLVWRHQFRXUDJHWKRVHHQJDJHGLQ
RQJRLQJ VRFLDO DQG SROLWLFDO VWUXJJOHV « WR UHMHFW WKH (VWDEOLVKPHQW YHUVLRQ RI
historical knowledge. Let them build their own relationship to the past on the basis of 
ZKDWWKH\KDYHJRQHWKURXJKWRJHWKHU«WDNLQJWKHLURZQSDVWDVWKHVWDUWLQJ-point for 
this fundamental rethinking. Let us reverse the hierarchical relationship between past 
and present, between historical specialist and non-specialists, in our quest for the type 
of history the revolutionary struggle needs. (Chesneaux 1978:3) 
 
The historian-activist, then, needed to subvert the politically conservative division of labour 
between historian and the public, and refocalize this via forging local relationships with 
oppressed groups within society, chiefly among the working classes and French µSHDVDQWU\¶13 
In this way, the historian-activist becomes both collaborator, and facilitator of a novel 
engagement with the past that is not predetermined by academic research agendas, or the 
values and goals of professionals. In theory, at least, knowledge of the past can be shaped by 
the political struggles of oppressed groups, µWR OLQN WKH RSHQ-ended present, with all its 
SRWHQWLDOLWLHV WR WKH«SDVW >DQG@EDVH WKHZRUNRQ WKHGHPDQGVRIVRFLDOSUDFWLFHDQG WKH
SROLWLFDOVWUXJJOH¶&KHVQHDX[ 1978:136). The modus operandi of historicist objectivity and 
WKH µKLVWRU\ HVWDEOLVKPHQW¶ is suspended, in order to forgH µD KLVWRU\ IRU WKH UHYROXWLRQ¶
(Chesneaux 1978:135-147).  
 
The inspiration for this project lay to the East. With Mao Tse-7XQJDVKLVPXVH&KHVQHDX[¶V
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historian stages enquêtes µILHOG LQYHVWLJDWLRQV¶) whose objectives are open-ended and 
emergent, with the goal of catalysing novel, potentially revolutionary local relations to the 
past as part of the class struggle.14 An agenda existed²to mobilize these engagements with 
the past in line ZLWK WKH µQHHGV RI WKH ZRUNHUV¶ VWUXJJOH¶ &G)+  $QG despite 
ChesQHDX[¶V TXDOPV the product of such enquêtes remained largely textual in both 
theoretical and practical terms, comprising hybrid forms of local history and professional 
historical discourse with its historicist tenets largely intact (e.g. Anon. 1977a, 1977b;  
&KHVQHDX[%XWWKHQDWXUHRIWKHHQJDJHPHQWDQGFRQWHQWRIWKHµKLVWRU\¶SURGXFHGDUH
generated via dialogical praxis, with the professional tools of the historian put at the disposal 
of subject-FROODERUDWRUV ZKR DVVXPH WKH UROH RI µDPDWHXU¶ KLVWorians in the process. 
Importantly, the enquête is also an engagement that requires time and commitment. The spirit 
of the enquête informed other sites of engagement between Maoist and other gauchiste15 
activists and the French working classes during the 1970s, and echoes politically-motivated 
fieldwork practised farther afield by critical anthropologists and public historians.16  
 
The Forum-Histoire was one of several radical leftist history groups that operated in the late 
1970s. Alongside Le Peuple Français and Les Revoltes Logiques, they aimed to redefine 
KLVWRULRJUDSK\¶V UROH LQ)UHQFKSROLWLFVDQGFXOWXUDOSUDFWLFH'LIIXVLRQRIFULWLFDOKLVWRULFDO
consciousness remained central to the Forum-Histoire project, in keeping with other Western 
leftist movements, although they pursued it in a distinctively practice-EDVHGIRUPDWµ7DNLQJ
RQH¶V RZQ SDVW DV D VWDUWLQJ SRLQW¶ &KHVQHDX[  KDG D FOHDU LGHRORJLFDO goal. It is 
important to note, then, that Chesneaux and others borrowed from a broader leftist tradition, 
and in turn, influenced the work of later leftist historians and philosophers. Historian-activists 





Reinventing History on the Larzac Plateau 
Let us now consider how the Forum-Histoire mobilized its theoretical goals in praxis. It was 
an unlikely stage for the next showdown between gauchistes DQGWKHVWDWHDIWHU0D\¶7KH
isolated plateau of Larzac straddles the Aveyron and Hérault départements of southwest 
France²1,000 square kilometres of land given over largely to shepherding. Yet Larzac 
became a cause célèbre among French leftists. On 28 October 1971, Michel Debré, Defence 
Minister for the Gaullist government of Chaban-Delmas, announced the extension of the 
military µFDPSGH/DU]DF¶. Debré argued that its H[SDQVLRQZRXOGHQKDQFH)UDQFH¶VGHIHQFH
infrastructure and provide an economic boost to the region, which had suffered extensive 
depopulation linked to agricultural modernization programmes.  
 
The project required the expulsion of 100 farming families from their lands, and a significant 
LQFUHDVH LQ WKH DUP\¶V VKDUH RI WKH SODWHDX²from 3% to 17%. It met with immediate and 
strong resistance from local farmers, who comprised a number of social groups. They 
included farmers who had recently come to Larzac, known as néo-ruraux, including leftists in 
the wake of May 1968; wealthier farmers with larger landholdings; and indigenous 
µSHDVDQWV¶. These were small-holders, conservative in religious and political outlook, who 
formed the majority and a group apart, with cultural links to the wider Occitan peasantry. 
Most farmers opposed the extension, and the first protests took place within days of the 
announcement, organized by the FDSEA.17 These gathered momentum and over the 
following years, confrontations between the army and farmers, protest marches to Paris, and 
campaigns of civil disobedience captured the support of gauchistes. This was particularly the 
case for French 0DRLVWV LQIOXHQFHG E\ 0DR¶V conception of the revolutionary role of the 
peasantry. The campaign was also endorsed by a range of leftist political figures, including 
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François Mitterand, leader of the Parti socialiste, who cancelled the military extension in a 
gesture of solidarity soon after his election on 10 May 1981. It was the beginning of a long 
history of activism on the plateau. By the new Millennium, local µSHDVDQW-DFWLYLVWV¶ led by 
José Bové linked to the Confédération Paysanne trade union would rise to international 
prominence with their protests against globalization, and play an influential role in European 
politics. 
 
The Larzac movement was also the subject of extensive theorization and engagement. One 
notable experiment was the founding by intellectuals, activists, and interested local farmers, 
RI D µ/DU]DF-8QLYHUVLWp¶ RQ  0D\  7KLV LQWHUGLVFLSOLQDU\ LQLWLDWLYH DLPHG WR foster 
educational instruction and collaboration between professional academics, the µpeasantry¶ 
and the working class (Alland 2013:50), and had a high profile among Parisian academics. 
Chesneaux was among its founders, and the Forum-Histoire developed its own project to 
engage with the Larzac struggle. The explicit goal was to realize a collaborative history of the 
indigenous /DU]DF SHDVDQWU\ WKDW µVSRNH GLUHFWO\ WR WKHLU H[SHULHQFHV¶ HQDEOLQJ them to 
reappropriate their past as part of the struggle against the French state, and become, in 
DFWLYLVWV¶ WHUPV µDOWHUQDWLYH KLVWRULDQV¶. Forum-Histoire activists believed that this would 
ignite their revolutionary potential in Maoist terms. %XW WKH µ/DU]DF-8QLYHUVLWp¶ VHUYHG WR
highlight the differences between historians and indigenous peasants, who had little interest, 
LWHPHUJHGLQGHILQLQJWKHPVHOYHVDVµDOWHUQDWLYHKLVWRULDQV¶RUUHFDVWLQJWKHLUknowledge of 
the past in historicist terms for political ends (Ahmad and Dominique 1978:57). Indeed, it 
could even be proposed that WKH\ OLYHG µRXWVLGH KLVWRU\¶, LQ 1DQG\¶V  polemical 





Forum-Histoire activists undertook preparatory work with local historians from the region, 
and scheduled a collaborative history seminar for indigenous peasants, néo-ruraux, local and 
professional historians, workers from nearby Millau, and leftist activists at Larzac from 24 
March to 3 April 1976.19 That said, plans for the seminar were largely formulated by 
historians from Millau and Paris. Chesneaux was the principal liaison, and later regretted that 
the organizing committee was not more representative (Chesneaux 1977:3-5). Historian-
activists from Millau prioritized the following goals: 
 
x To define a popular regional history that is founded on both objective data 
(enquêtes, statistics, archival research and interviews) and the oral history of a 
people fighting for their very existence; 
x To transcend traditional conflicts between indigenous and colonial workers, French 
DQG2FFLWDQVSHDNHUVµ,QGLDQV¶DQGDQWKURSRORJLVWV>VLF@OLYHGKLVWRU\DQGZULWWHQ
history, teachers and the taught; 
x To convert historical reflection into a weapon of resistance and unity, capable of 
galvanising our identity, and recapturing what the system with its confusion has 
WDNHQDZD\IURPXV«&G)+ 
 
Forum-Histoire activists had distinct goals: 
 
x To rethink the past from the perspective of the present [peasant and ZRUNHUV¶@
struggle; 
x To expose the dangers of treating historical knowledge as an end in itself; 
x To help the popular masses to reappropriate their own past, without having to rely 




Differences were apparent from the start of the seminar, as were the challenges of debating 
across cultural and intellectual divides. According to a heavily self-critical report in the 
CdFH, Forum-Histoire SDUWLFLSDQWV µWHQGHG WR VWLFN WRJHWKHU¶ Larzac activists found it 
challenging to engage with historians, local historians did not engage with their professional 
counterparts, and divisions also existed between workers and trade unionists. As for 
indigenous peasants, they were interviewed by researchers during enquêtes, but did not fully 
participate in the seminar or public meetings arranged to communicate findings, due to 
scheduling conflicts with their working hours (Chesneaux 1977:5-8). In some respects, then, 
Forum-Histoire activists encountered similar challenges to later SXEOLF DQG µFROODERUDWLYH¶
anthropologists (Lassiter 2005). Another division concerned attitudes WRZDUGV WKH µFODVV
VWUXJJOH¶, which was particularly acute between Forum-Histoire activists, néo-ruraux and 
peasants. Farmers were exhausted by five years of activism against the state, and in the mood 
for compromise. Smaller farmers were also dominated by landowners who acted as self-
nominated spokespeople for the campaign. Such differences left Forum-Histoire activists 
µFRQIXVHG¶ DQG µDQJU\¶ at the lack of political will LQ WKH ILJKW DJDLQVW WKH VWDWH¶V SODQV
(Chesneaux 1977:4).  
 
There was progress, nevertheless, on historical projects. 52 people were interviewed, and oral 
history and ethnographic data on the past was collected, in particular on labour disputes, 
which, in the case of Millau, consisted of important strikes in the 1930s. Uncovering this 
history of conflict, for Forum-Histoire activists, was central to restructuring the local past in 
terms of contemporary political concerns. Participation was also high: 500 people came to the 
seminar, which included public talks, presentations of findings to local farmers and 
inhabitants of Millau, and the rapid publication of written reports which sold well during and 
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after the seminar. Profits went towards the purchase of premises for the Larzac-Université. 
Seminar participants also took part in acts of civil disobedience, as part of the Larzac 
campaign. Finally, there were a number of key outcomes, including plans for a history of the 
Larzac movement; research on Millau labour disputes; an ethnographic survey of the plateau; 
and importantly, in November 1976, instruction for farmers at their request on the history of 
the French countryside since the 1940s²a period of great turbulence driven by the Marshall 
Plan. Oral history material was also published in a special issue of the CdFH. 
 
The special issue analyses differences in attitudes towards the past among participants. While 
local historians, workers from Millau, and Forum-Histoire activists perceived a value in 
researching and rethinking the past in terms of its value for contemporary struggles, as did 
some néo-ruraux, this approach was of little interest to indigenous peasants, who were its 
focus. One assessment comes from the Forum-Histoire: 
 
The peasants did not want to take ownership of their past and link it to the political 
struggle. By contrast, the desire to know more about past disputes in Millau, notably the 
strike of 1934-35 «ZDVLPSRUWDQWWRWKHPLGGOHFODVVHVDQGWKH\RXQJEXWDOVRWRWKH
working classes of Millau >ZKRDWWHQGHG@«7KHSHDVDQWVKDGDGLIIHUHQWUHODWLRQVKLS
with the past [which] was a private thing for them, that RXWVLGHUV VKRXOGQ¶W PHddle 
with. For example, the old peasant who knew the past of Larzac like the back of his 
hand, but whose account was filtered, selective, oriented towards everyday life, almost 
a-political. He ZRXOG PDNH « WKH Le Roi Laduries of the world happy, and other 
µHWKQRJUDSKHUV¶but he hardly spoke of the peasant struggles of the past, or Vichy and 





&KHVQHDX[¶V account merits further contextualization. At the time of the Forum-Histoire 
seminar, sources indicate that peasant social life remained largely oriented towards 
nonhistoricist historicities (Bonniol 2001:28±46; cf. Alland 2013; Terral 2011; Williams 
2008). These were characterized by the memory of lived experiences, and their transmission 
by descendants (Bonniol 2001:36±38). Local people were exposed to historicism via 
schooling (Hery 1999:83±189), for example, and there existed the potential for historicist 
discourse to be assimilated into local hLVWRULFLWLHV DV D IRUP RI µKLVWRULFDO PHPRU\¶ cf. 
Ricoeur 2004:394). But sources suggest that assimilation was not widespread in the mid-
1970s. As an emblematic example of µnonhistoricist historicities¶, one can point to communal 
processes of knowing the past, which would take place via storytelling about the exploits of 
relatives or local figures, often focalized around the family in pastoralist communities. The 
ethnographic record suggests that historicist schema such as chronology, objectivism, and 
historical contextualization were not foregrounded in such performative practices, and 
narratives normally located persons in a timeless but familiar landscape (cf. Fabre and 
Lacroix 1974).20 There is also evidence for the prevalence of oral myths about Gargantua and 
other figures in Larzac, characteristic of the Occitan-speaking region (Bonniol 2001:38; 
Coulomb and Castell 1986). Such stories might be narrated in the countryside, inscribing the 
local ruiniform landscape with mythological and affective historicity, but also in family 
company.  
 
Although indigenous peasants were acquainted with historicist discourse, this was not the 
principal idiom for temporalization of the past among the majority. One exception was an 
annual memorial to victims of the Germans at la Pezade, supported by the wider presence of 
war memorials (Bonniol 2001:38). In this case, the nationalist war memorial and lieu de 
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mémoire fused with peasant historicities. Historicist schema were also used to identify key 
moments in the lifespan of individuals, and even if dates were not explicitly incorporated into 
everyday practice, they were usually known. Calendars were used for time reckoning and 
televisions were increasingly common, which diffused historicist outlooks (cf. Rogers 
1991:12), as did selected religious practices, while some place names possessed an historical 
penumbra. And the historicist idiom was invoked during the Larzac campaign by a range of 
people, including local historians and some activist peasants, which catalyzed its 
prominence.21 This is not to romanticize indigenous peasants, and, clearly, some individuals 
were more familiar with historicist idioms, as were teachers and historians (Bonniol 2001:39±
43). But sources suggest that in 1976, peasant historicities remained largely nonhistoricist, an 
observation echoed elsewhere in influential anthropological studies (e.g. Zonabend 1984). 
 
If the goals of the Forum-Histoire were political engagement, collaboration, and 
hybridization between different knowledge practices and historicities, then, the project was 
only a partial success. An important obstacle was the different ways in which indigenous 
peasants and historians related to the local past (Ross 2004:123). Likewise, Parisian 
historians did not possess a differentiated set of knowledge practices that could produce 
historicist accounts of the local past, enable collaborative study of nonhistoricist and affective 
µSHDVDQW¶KLVWRULFLWLHV DQGPHGLDWH WKHGLIIHUHQFHV$s Chesneaux stated µ:HGLGQ¶W NQRZ
how to define an alternative historical research, nourished by the present, and yet exigent and 
ULJRURXV¶ Ross 2004:124). Meanwhile, reports in the CdFH indicate that peasants did not 
wish to become µDOWHUQDWLYHKLVWRULDQV¶ LQDFWLYLVWV¶ WHUPV despite sharing similar political 
goals as historians and activists. This was manifested in their lack of engagement with the 
Forum-Histoire¶VKLVWRULFLVWSURMHFWDQGDGKHUHQFHWRWKHLURZQLGLRPVIRULQYRNLQJWKHSDVW, 





rejection of two key aspects of the historicist agenda²notably, the delivery of historical 
NQRZOHGJH LQ µREMHFWLYLVW¶ GHSHUVRQDOized academic discourse constructed by a solitary 
professional; and the historicist axiom that historical discourse should not be explicitly 
shaped by political struggles in the present. However, in other respects, the tenets of 
historicism are upheld in Forum-Histoire praxis. This is the case for historicist goals of 
interpreting contingent experieQFH LQ LWV µKLVWRULFDO FRQWH[W¶ the aim to seek out historical 
truths that undermine tales of ideological mystification spun by µHstablishment¶ historians 
(Chesneaux 1978:45-55); and the historicist idiom utilized by activists (cf. Gorman 
2013:156). The centrality of the written historical text to knowing the past is also maintained, 
despite occasional use of public presentations, while nonhistoricist and affective genres of 
historicity are largely overlooked or misunderstood, as are their theoretical implications. 
While the practice of historical research was radically theorized, then, and contained 
µposthistoricist¶ HOHPHQWVRIFULWLTXH µKLVWRU\SUDFWLFH¶ UHPDLQHG grounded in the historicist 
regime.  
 
In sum, the Forum-Histoire sought ways to move beyond historiography and the historicist 
regime. However, it was largely unable to do so. This arguably stemmed from a lack of 
reflexive insight into how the historicist regime informed Forum-Histoire praxis; and the 
related lack of a theoretical framework for studying nonhistoricist forms of historicity. 
Ethnographic study of nonhistoricist historicities in Larzac, for example, targeting oral 
practices and affective genres for knowing the past with distinct ideological and ontological 
orientations, could have facilitated collaboration. It is evident that, at the time, anthropology 
too did not have the means to theorize nonhistoricist historicities, and it would be thirty years 
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before an anthropological critique of historicism appeared (Hirsch and Stewart 2005). Other 
factors also had a role²such as logistical failures involving scheduling conflicts for 
meetings. But if such an approach was available, the Forum-Histoire might have forged a 
stronger basis for generating a hybrid historicity with farmers and activists to realize 
&KHVQHDX[¶VFROODERUDWLYHSURJUDPPHThis impasse contributed to the demise of the Forum-
Histoire several years later. As activists acknowledged:  
 
[C]RQWULEXWLRQE\µVDYDJHKLVWRULDQV¶[in Lévi-Straussian terms] was very important in 
fuelling RXUFULWLTXHRIGRPLQDQWKLVWRU\DQGLWVSURIHVVLRQDOHOLWLVP«%XWLWZDVZH
who FDOOHG WKHP µDOWHUQDWLYH KLVWRULDQV¶ LW ZDVQ¶W RI DQ\ LQWHUHVW WR WKHP WR GHILQH
WKHPVHOYHVLQWKLVZD\«&G)+ 
 
Chesneaux, reflecting in 1997, was more specific LGHQWLI\LQJ %HQMDPLQ¶V FULWLTXH RI
historicism as a crucial absence from the Forum-Histoire¶V DUVHQDO &KHVQHaux 2004:190), 
and suggesting that a lack of theoretical reflexivity about historicism undermined the 
project²an analysis that echoes our critique. 
 
 
REFUSING HISTORY: SOCIALIST HISTORICISM AND POPULAR 
HISTORICITIES 
For French socialists, the late 1970s and 1980s was a time to renew social engagement with 
history after several decades of turbulent modernization, when the past had slipped its 
moorings both sociologically, and in terms of its priority in national education. This 
FRLQFLGHGZLWKWKHHOHFWLRQRI)UDQFH¶VILUVWVRFLDOLVWSUHVLGHQW)UDQoRLV0LWWHUDQGLQ
One of Mitterand¶V FDPSDLJQ SURPLVHV ZDV to reform the teaching of history in French 
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schools, and his comments at the Conseil de Ministres on 31 August 1983 reflected a 
realization that progress had been slow+HGHFODUHGKLPVHOI³µVFDQGDOLVHG¶E\WKHLJQRUDQFH
RI KLVWRU\ DPRQJ \RXQJ SHRSOH DQG ³DQJXLVKHG E\ WKH KDUP WKDW WKH ORVV RI FROOHFWLYH
PHPRU\ FRXOG FDXVH RXU FRXQWU\´ ZKLFK FRQVWLWXWed in his eyes a ³national danger´¶
(Lelièvre and Nique 1995:341). History and collective memory, in this sense, were explicitly 
conflated, and his solution was to change how history should be taught in French schools. In 
the event, Mitterrand turned to academics at the prestigious Collège de France for guidance, 
on the recommendation of Pierre Bourdieu. The role of history, then, was less politically 
radical for socialist activists than gauchistes, but no less important, and similarly entangled 
with academic discourses.  
 
In this second study, I address a socialist history-project carried out some 100km to the south 
of Larzac. Villeneuve is a peri-urban village of approximately 600 permanent inhabitants, 
located 10 kilometres from the city of Narbonne in Southern France. It sits on a lagoon 
alongside the Mediterranean, which sustains one of the economic practices for which the 
village is known²the artisanal fishing of eels and fish²while most of 9LOOHQHXYH¶V land is 
used to grow grapes for Corbières wine. That said, its inhabitants do not comprise an holistic 
population of fishermen and wine-growers. About 45% of permanent residents are from the 
locality, but the remaining 55% are recent immigrants. In addition, 30% of the housing stock 
in the village is owned by second-home owners.23 The village community is fragmented, and 
tensions exist²many long-term inhabitants (known as Villeneuvois) view incomers in a 
negative light, and see them to blame for why the children of long-term residents can no 
longer afford to live in the village. As for the employment market, only 13% of the labour 
force make a living from fishing and viticulture, whereas in 1946, this figure was 75%. Wine-
growers and fishermen tend to supplement their income with jobs in Narbonne, and more 
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WKDQ  RI YLOODJHUV ZRUN LQ WKH FLW\¶V VHUYLFH LQGXVWULHV IDFWRULHV DQG FRPPHUFLDO
centres.24 Heritage tourism has become a dominant economic interest of many incomers, and 
WKHµLQWDQJLEOHFXOWXUDOKHULWDJH¶RILQGLJHQRXVYLOODJHUVLVRIWHQµSRDFKHG¶IRUWKHLUheritage 
projects, which is a further source of tension.  
 
In previous decades, however, life was very different. Looking back, the population of 367 in 
1968 was almost half the current figure, and more than 50% of the population worked in 
fishing and agriculture. Within a generation, then, we have a significant reversal. Only one-
third of women were in paid employment, versus 70% by the 21st Century. As for housing, 
20% consisted of second homes, and a small minority of the population were µLQFRPHUV¶
Local people were the dominant cultural and political force. Communal rituals during the 
year also reflected economic practices. The fête de la vendange µKDUYHVW IrWH¶ LQ$XWXPQ
and the fête des pêcheurs µILVKHUPHQ¶VIrWH¶LQ-XO\ZHUHWKHIRFXVRIIHVWLYLWLHV%\WKHODWH
1970s, these events were atrophying, and by the 2000s, they were replaced by fêtes oriented 
to a dominant regional economy: tourism.  
 
The turbulent political economy of viticultural capitalism shook the plain of Languedoc from 
the 19th to 21st centuries. But regional historians have argued that this period of turbulence 
did not make a clean sweep of the peasant cultural fabric. Indeed, many features of life in the 
VZHUHFOHDUO\URRWHGLQWKHµGHHSWLPH¶RI/DQJXHGRF²from artisanal fishing, with its 
Occitan terminology and festivals, to the production of food, communal storytelling, and 
other core symbols of belonging. The viticultural working class never relinquished many of 
the idioms of pre-FDSLWDOLVW µSHDVDQW¶ OLIH )DEUH DQG /DFURL[  ,PSRUWDQWO\, this 
continuity applied to genres of historicity, which retained an affective, mythological, chiefly 
µQRQKLVWRULFLVW¶ character rooted in oral history, Occitan traditions of storytelling, and 
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kinship-related practices. School-taught narratives of the national past and related historicist 
conceptions were marginalized, according to key informants. They can be theorized as 
cultural LPSRVLWLRQV RI µH[WHUQDOLW\¶ that were not easily assimilated to local historicities.25 
Local life in the 1970s, then, comprised conflictive temporalities and living traditions, some 
ruptured and torn by a convulsive viticultural economy, others vital and retaining the 
potential for symbolization in terms of the longue durée.  
 
Come the 1980s, a new era of change would revolutionize socio-economic and cultural life. 
Viticulture was no longer a principal employer. Erratic forms of timespace gained the upper 
hand (cf. Gurvitch 1964:32-33). Cultural horizons and identities also became unstable. Mass 
media and television brought the world beyond the village into living rooms and 
imaginations²of the young, in particular. Regional, French and European imagined 
communities were privileged above local co-ordinates of belonging. Such transformations 
had important consequences for relations with the past, which retained an oral, affective hue, 
but slipped its local moorings, to be increasingly conjured from televised history, 
newspapers, and the heritage industry²informed by common sense historicist frameworks 
(cf. Stewart 2012:1-2). This rupture in the local temporal fabric (Gell 1992:118-126) ushered 
in a new framework for relations between past, present and future, and a local historicity that 
articulated with the dominant French historicist regime. 
 
Let us now address local historicities in more detail. Interviews with long-term residents of 
Villeneuve indicate that, until the early 1980s, a key focus of nonhistoricist local historicities 
was the telling of stories in Occitan about family members. These sometimes took a 
humorous narrative form, which focalized male protagonists. Such stories would frequently 
be narrated in the evening veillées that still took place. These would be complemented by 
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tales of family life with a wider gender basis, and when men were not present, for example, 
women might speak exclusively of female experience. Affective historities conjured the 
ORFDOLW\¶V HQGXULQJ ODQGVFDSH ZLWK UHPLQVFHQFHV of family and other associations. At other 
times, mythological tall tales would be told, often focused on the exploits of fishermen. Local 
SHRSOHDOVRLQYRNHGWKHSDVWLQDIRUPRISRSXODUµKLVWRULFDOSHULRGL]DWLRQ¶,QFUHDVLQJO\WKLV
indexed a set of changes to local life in the 1960s and 1970s, and ZDVµTXDVL-P\WKRORJLFDO¶LQ
nature, as LW ZDV QRW UHIOHFWLYH RI WKH µKLVWRULFLVW IDFWV¶ EXW VKDSHG E\ SROLWLFDO RU PRUDO
concerns linked to the local impact of tourism and incomers (see Hodges 2010).  
 
In interviews conducted in the late 1990s with older villagers in their 80s and 90s, there 
remained little reference to historicist frameworks in their accounts of this period. This is not 
to suggest that there was no hybridization between nonhistoricist and historicist practices. As 
in Larzac, state-driven processes such as remembrance of the world wars, bureaucratic 
practices, and the mass media, catalyzed engagement with historicism. But until the 1980s, 
historicist historicity was marginalized. Instead, the contours of an enduring cultural order are 
apparent, encompassing both Villeneuve and Larzac, whose µQRQKLVWRULFLVW¶historicities were 
rooted in the longue durée of the Occitan peasantry (cf. Fabre and Lacroix 1974). And even 
if, by the 2000s, popular historicism had made significant inroads into Villeneuvois 
historicities, contemporary rural historicities remain a hybrid of the historicist and 
nonhistoricist. This analysis thus traces the features of nonhistoricist historicities and their 
gradual hybridization with historicist practices, rather than making the case for the existence 
RI RWKHU (XURSHDQ µKLVWRULHV¶ (Hastrup 1992). It thus opens up such hybrid historicities to 




Local History and Socialist Politics  
Jean Dupont was a faculty member at the University of Nantes and history teacher at a 
prestigious lycée in the city. His ZRUN LV LQIRUPHG E\ D FRQFHUQ ZLWK µSXEOLF KLVWRU\¶ KH
specializes in Ireland, and has authored a well-known study. Since the late 1990s, his 
narratives have become increasingly visible in Languedoc as an authoritative reference point 
on the local past. Dupont first visited Villeneuve in 1960 and has visited every year since 
then. His wife Monique¶V family were among the first incomers to buy a second home in 
1959. Among villagers, he is publicly acknowledged as un historien, with special knowledge 
about the local past, and this was often acknowledged by older working people as a 
prestigious profession. He is also well-integrated, to the extent that he was previously 
encouraged to run for mayor. Among long-term residents, the Duponts were known as 
familiers, referring to a small group of incomers viewed in similar terms to indigenous family 
members who had moved away, and visited for the holidays.  
 
'XSRQW¶V interests in the past of Villeneuve date from the 1970s, when he began collecting 
Roman artefacts²pottery shards, fragments of amphorae, roof tiles²scattered across the 
countryside, which intrigued local people (see Hodges 2013). During the late 1970s and 
1980s, his interests diversified into two strands: the production of a hybrid work of local 
history informed by historicist analysis, published in 1979, and its use as a resource for 
renaming the village streets, at the invitation of the socialist council. He has published a 
further two local history books since 2007²one of which is a extensively revised and 
extended version of the 1979 text. All three are informed by historicist analysis, but are 
pitched at a general audience, and influenced by leftist and French socialist politics. I focus 




Dupont played an influential role in the development of the socialist party in Western France 
during the 1970s, and was also an adviser of Jean Chevrier, the first socialist mayor of 
9LOOHQHXYHLQWKHODWHVDQGV7KHNH\LQIOXHQFHRQ'XSRQW¶VSURMHFWKRZHYHUZDV
a close friend. René Castan was a committed communist and member of the socialist council. 
He was also passionate about the village past, even though he was born on the other side of 
Narbonne. At the time, there was no historicist local history of the village, which was unusual 
for France. When they came to power, the socialist mayor and Castan set out to forge a new 
collective identity for Villeneuve informed by a left-wing, historiographically-informed 
QDUUDWLYHRIWKHORFDOLW\¶VSDVWAs Dupont told me: 
 
&DVWDQ KDGQ¶W PXFK IRUPDO HGXFDWLRQ EXW KH ZDV YHU\ LQWHOOLJHQW DQG LQTXLVLWLYH +H
learned a lot at O¶pFROHGXSDUWL²he was communist and in France, from 1945 to the 
end of the 1950s, when the P.C.F. was very strong, it educated its militants in an 
impressive manner.26 And it was through politics that he became interested in the area 
and its history. Knowing I was Breton and interested in the Breton regionalist 
movement, he found out about the Occitan movement that got going after 1968. 
&KHYULHUZDVDOVRLQWHUHVWHGLQWKH2FFLWDQSUREOHPIRUSROLWLFDOUHDVRQV« 
 
Knowing that Dupont was an historian and a socialist, Castan encouraged him to get to work. 
The wider political context was important. Regional and local history was important to the 
)UHQFKOHIWDWWKHWLPHSDUWLFXODUO\0LWWHUDQG¶VParti socialiste. The Volem viure al païs >µ:H
ZDQW WR OLYH LQ RXU FRXQWU\¶@ PRYHPHQW²a powerful Occitan regionalist force²was also 
leftist and aimed to support regional cultures, and oppose the hegemony of the French state. 
Similar political orientations informed the work of prominent French historians and 
anthropologists working on Languedoc (Fabre and Lacroix 1973; Le Roy Ladurie 1980). In 
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sum, socialist activists in Villeneuve wanted to inspire a communal identity for local people 
informed by an historicist narrative aligned on leftist, regionalist principles. This reflected 
wider concerns with creating historical narratives that reinterpreted the past in socialist and 
regionalist terms as a force for political mobilization, including those of Mitterand. The 
project involved historicization of local cultural and economic life in terms of a socialist, and 
historicist critique of the status quo²objectives confirmed by Dupont in interview. 27  
 
Dupont was keen to highlight, for example, that he wrote about the working-class viticultural 
riots in 1907, in which the villager Gaston Pagès was killed by troops who fired on the 
FURZGV 7KH PHPRU\ RI  KDG EHHQ SDVVHG GRZQ WKURXJK 3DJqV¶V IDPLO\, but was not 
well-known, and 'XSRQW¶V book put it in the spotlight at a time when relations between wine-
growers and the state were tense after fatal shootings at a riot in nearby Montredon. Dupont 
also aimed to expose the improprieties of the local ruling classes. He revealed that an 
influential mayor and president of Narbonne archaeological association during the early 20th 
Century, whose family still owned an estate in the village, ordered the destruction of a Gallo-
Roman mosaic uncovered by a day labourer, so as not to jeopardize income from his 
vineyard. Dupont DOVR HPSKDVL]HG KRZ WKH ERRN¶V QDUUative scope and the events it 
highlighted were pitched at the Villeneuvois²those inhabitants associated with long-term 
residence of two or more generations²and geared to validate their experience. The explicit 
objective'XSRQW VWDWHGZDV WR FRQVWUXFW D µKLVWRU\ IURPEHORZ¶RI ORFDOZRUNLQJSHRSOH
and a leftist exposé and critique of class relations, in a hybrid form. In this sense, he crafted 
WKH QDUUDWLYH IRU D µPRGHO UHDGHU¶²long-term village residents²who were not necessarily 





The Text and Its Reception: Refusing the Historicist Past 
Villeneuve et son étang is 45,000 words in length, and Dupont characterizes it as a 
monographie villageoise µYLOODJH PRQRJUDSK¶). This term references the village-based 
studies that dominated the anthropological field during the 1960s and 1970s, and also 
informed historical studies (Le Roy Ladurie 1980). The book is primarily an account of the 
social and political economic development of the village in the longue durée. Villeneuve 
holds detailed municipal archives dating to the 17th Century, which served as primary sources 
alongside oral history. A contemporary reviewer and noted historian of France praised the 
ERRN¶V µDFFHVVLEOH LQWHUHVWHG VW\OH DQG DEXQGDQW DQG ZHOO-FKRVHQ SKRWRJUDSKV¶ 3RXVVRX
1980:105)²in keeping with the hybrid concerns of a public history²but was clearly wrong-
IRRWHGE\WKHERRN¶VLQWHQGHGDXGLHQFHODPHQWLQJWKHODFNRIH[WHQGHGKLVWRULFLVWDQDO\VLV 
 
Chapters on antiquity open the book, assessing archaeological and historical evidence, and 
mention of Villeneuve in the historical record. Two chapters then address the Middle Ages 
and 16th and 17th Centuries, with commentaries on the indigenous inhabitants, and 
Mediterranean polycultural economy. Yet this is not a dry, academic account. Contemporary 
patronyms are prominently cited from archival records for the 1500s and 1600s, enabling the 
reader to interpret the book as the tale of the historical continuity of indigenous families, and 
the narrative gradually becomes focalized as their story. The final four chapters are the most 
detailed, dating from 1697, when municipal records began, until 1914. The economy is a key 
theme, as are historical transformations in France, but these are once again oriented to the 
activities of named individuals. A chapter focuses on wine growing, and to conclude, there is 
a detailed analysis of 1914-1979, noting the population decline, employment challenges, 




Indigenous inhabitants, in this sense, are WKH ERRN¶V SURWDJRQLVWV DQG reflectors.29 From a 
textual perspective, the narrative traces their activities, often referring to this group by their 
name, the Villeneuvois; the reality depicted is recounted in objective 3rd person, but geared to 
their point of view. As it converges on WKHFRQWHPSRUDU\HUD IRU'XSRQW¶V µPRGHO UHDGHU¶, 
the Villeneuvois QDPHG LQGLYLGXDOV EHFRPH NQRZQ UHODWLYHV WRGD\¶V LQVWLWXWLRQV HQWHU WKH
narrative; historical events become lived-through events or accessible via oral history; and 
traditions evoked are still in existence. An emerging continuity with the present is thereby 
embedded in the narrative. At a stylistic level, proper names are the key tropes, and facilitate 
this imagined continuity.  
 
This personalised, humanist narrative²contrasting, for example, with the Annales focus on 
climate or weather (Braudel 1989)²enables the retrospective projection of identity. It 
renders the past available for temporalization as the critical history of long-term residents, 
focalized via known individuals, with the political objective, one can propose, of realizing a 
µVRFLDOLVW¶FODVVFRQVFLRXVQHVV5HVLGHQFHFODLPVDUHFHQWUDO WR WKH LGHQWLW\RIVilleneuvois, 
but in the 1970s, oral genealogies only extended to the 19th Century. The book thus proved 
Villeneuvois long-term residence with reference to an historicist framework, which took 
place at a time when the number of incomers began to dramatically rise, and enabled 
Villeneuvois to reinforce claims to moral sovereignty over housing and land as these became 
subject to conflict. In sum, the narrative combined elements of O¶KLVWRLUHORFDOH²the village 
monograph²characteristic of ethnography and historiography; the use of historical 
contextualization, temporal historicist ontology, DQGµGDWD¶DQGUHIUDFWVWKLVYLDDQDPHd and 
individualized social grouping RU µPRGHO UHDGHU¶ In sum, 'XSRQW¶V OHIWLVW SHUVSHFWLYH LV





:KDWZDVWKHERRN¶VLPSDFWRQORFDOKLVWRULFLWLHV"+RZwas it received by actual, rather than 
model readers? This is the point at which we can qualify ethnographically 'XSRQW¶V OHIWLVW
historicist project. The book launch took place at the mairie µYLOODJH KDOO¶ in July 1979, 
attended by a crowd of residents, testifying to the curiosity surrounding its publication. Over 
the following years, H[WUDFWV ZHUH UHSXEOLVKHG LQ ORFDO QHZVSDSHUV DQG WKH ERRN¶V UXQ RI
1,500 copies quickly sold out. Interviews suggest that 45% of Villeneuvois read it during the 
1980s, and a larger percentage of incomers and second home owners. That said, its adoption 
as a reference point for the local past was problematic and limited. The most common 
unsolicited reference to the book emerged in the context of political claims to residence and 
sovereignty by indigenous residents, and invokes the anecdote that original surnames of 
inhabitants dated to the 1600s. At the turn of the century, few if any members of the older 
generation referred to events in the book, or its chronological schema, when recounting oral 
history. In other respects, the book was viewed as a hard read and uninteresting by 
Villeneuvois, suggesting that its historicist format was challenging to assimilate into their 
predominantly oral and affective historicities. Some critical readers also commented that the 
book lacked insight into village life. Ricoeur (2004:393±97) characterizes the discourse of 
historians as external and uncanny, linked to the fact that it does not directly reference 
collective or personal memory. The subject assimilates it to the self via key processes such as 
µGLVFRYHU\ RI WKH KLVWRULFDO [historicist] SDVW E\ PHDQV RI WKH PHPRU\ RI DQFHVWRUV¶
(ibid.:394). But the cultural idiom of invocation also defines the external. Importantly, in 
Villeneuve the historicist idiom marked 'XSRQW¶Vnarrative as external and problematized its 
assimilation, even though it referred to the locality and events that were invoked in local 
historicities (e.g. family members and their actions). Interestingly, a novel, Les Oranges de la 
Mer, set in nearby Leucate, was often cited as more life-like, suggesting that the affective 
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qualities of literature were more in tune with local historicities. 
 
Existing oral reference to family and collective histories thus remained dominant in village 
historicities at the millennium²although the book was valued in other ways. As Dupont said: 
µ:KHQWKHERRNFDPHRXWVilleneuvois were very proud that there was at last a book on their 
village²HVSHFLDOO\ DV WKHLU ULYDO >QHLJKERXULQJYLOODJH@ DOUHDG\ KDG WZR¶ ,Q VXPEHWZHHQ
SXEOLFDWLRQ DQG WKH HDUO\ V 'XSRQW¶V QDUUDWLYH RI WKH SDVW ZDV HLWKHU µUHIXVHG¶ RU
selectively adapted for invocation in predominantly oral, affective, popular local historicities 
with long-term Languedocian roots.30 7KH ERRN¶V FRQWHQWV GLG QRW VLJQLILFDQWO\ HQWHU ORFDO
historicities during the 1980s and 1990s, and interviews suggest that those who read it soon 
forgot much of its content or even disposed of it. As for the socialist project of historicization 
of which it was a part, socialism has been significantly less influential in Villeneuve than 
other local communes since the 1980s, which was partly linked to the increasing population 
of middle class immigrants.  
 
+RZHYHU IURP WKH V DWWLWXGHV WRZDUGV 'XSRQW¶V ZRUN FKDQJHG 7KH ERRN ZDV
transposed into practice-based activities, which extended its uptake into popular historicities 
and divorced it from a socialist agenda. For example, historical knowledge was adapted from 
WKH ERRN¶V KLVWRULFLVW IRUPDW for local heritage quizzes at summer fêtes (predominantly for 
children), which involved collecting clues from around the village. It was also used for 
teaching local history at the local primary school, and in tourism leaflets and advertising. In 
WKLVZD\IRUFKLOGUHQWKHERRN¶VFRQWHQWEHFDPHDUHVRXUFHIRUWHPSRUDOL]LQJWKHORFDOpast. 
For recent immigrants and second home owners, and some heritage tourists, it was also of 
interest. These individuals read the book to construct a self-conscious relationship to place, 
and inform their walks or conversations about the village. In such ways, involving expressive 
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XVHVRIWKHERRN¶VFRQWHQWDQGpredicated on the growing influence of popular historicism on 
local KLVWRULFLWLHV'XSRQW¶VQDUUDWLYHKDVEHFRPHLQIOXHQWLDO7KHERRNLVQRZPHQWLRQHGRQ
WKHFRPPXQH¶VZHEVLWHDQGSXEOLFDWLRQRIDUHYLVHGHGLWLRQLQLQWURGXFHGLW WRDnew 
generation who through education and exposure to wider cultural practices are more open to 
historicist discourse. If its leftist political agenda has become invisible, its historicist 
framework for invoking the past is now widely diffused through performative practices. 
Local historicities have changed accordingly, although this assimilation of local people and 
SDVWVLQWRWKHZLGHUKLVWRULFLVWUHJLPHKDVRQO\SDUWO\DGGUHVVHG0LWWHUUDQG¶VIHDUVRIDORVVRI
collective memory, given that 'XSRQW¶Vcritical socialist agenda has been undermined. In this 
sense, the pasts invoked in local heritage tourist practices are in accord with pastoral myths of 
rural life identified by Williams (1973), and contrast significantly with leftist variants of 
µhistorical consciousness¶.  
 
 
+,6725<¶6 ,03$66(: TRANSVERSAL ANALYSIS AND THE LIMITS OF 
HISTORICISM  
The historian Jacques Le Goff (1992:81-90) viewed the production and distribution of 
historiographical narratives as part of a long revolution in human relations with the past. This 
unfolded gradually as printing and literacy developed from the Renaissance, but has 
accelerated since the 19th century. Such narratives can be viewed as the product of a key 
VRFLRORJLFDO IHDWXUHRI PRGHUQLW\ZKLFK)RXFDXOW  WHUPV µGLVFLSOLQDU\ SURJUDPPHV¶
Such programmes identify a field of social reality to convert into an object of rational 
knowledge. This knowledge is mobilized via appropriately designed practices and strategies, 
often as part of regimes of truth. In the case of historicist regimes of historicity, they involve 
a disembedding of past-UHODWHGµPDWHULDOV¶IURPVHFRQGRUGHUUHVRXUFHVHJDUFKLYHVDQGDW
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times, primary sources (e.g. the production of oral history), and their µGLVFORVXUH¶ LQWRQHZ
forms for use in historicizing practices, in line with the historicist tenets detailed above. In 
our studies, such programmes were pursued by professional historians, linked to leftist 
political formations, interacting with rural populations in the French Midi, at a time of 
upheaval. Their common aim was to produce hybrid forms of popular historical 
consciousness that adapted historicist discourse for novel, leftist political ends. 
 
It is no secret that µKLVWRU\¶ itself is as a dominant, elite discourse. Its historical roots are 
entangled with its influential role in the emergence of nationalism, and in various forms it 
HQDEOHVHOLWHVWRµPRELOize « WUDGLWLRQDQG³KHULWDJH´WRVKURXGWKHPVHOYHVZLWKWKHYHLORI
OHJLWLPDF\¶6KRUH/HJLWLPL]DWLRQRISURIHVVLRQDOhistorical discourse hinges on the 
ideology of historicism, which underwrites its status DQG GLIIHUHQWLDWHV LW IURP µXQRIILFLDO¶
strategies for temporalizing the past (Samuel 1994). In one sense, then, history comprises the 
cultural and social capital of the leftist elites in our studies, and the key medium for their 
interaction with and positioning vis-à-YLV ORFDOJURXSV ,W IRUPHGSDUWRI WKDWµSDUWLFXODULVWLF
VHW RI LQWHUHVWV QRUPV DQG SUDFWLFHV >DQ HOLWH XVHV@ WR GLIIHUHQWLDWH LWVHOI IURP WKH PDVVHV¶
(Shore 2002:2-3) and maintain authority and status. But historicist discourse was also viewed 
by historians in our studies DVDµPLJUDWRU\WHFKQRORJ\¶LQWHQGHGWRVHUYHORFDOLQWHUHVWV and 
emancipatory political ends. For reasons discussed above, the projects did not succeed. This 
was partly due to the character of historicist knowledge practices, which prevented historian-
activists from engaging with, valuing, and understanding local, nonhistoricist practices for 
temporalizing the past. It also prevented them from producing historical knowledge in 
cultural forms conducive to temporalization in local historicities. This failure was no doubt 
supported by differences with target groups, who did not all share the same leftist goals, 
despite similarities in their criticisms of the status quo. But it is clear that the increasing 
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familiarity of local people with historicist discourse in Villeneuve and Larzac over 
subsequent decades coincided with adaptation of the work of historians for different ends, 
including its assimilation into local historical memory and heritage tourism. One can 
therefore propose that the cultural µH[WHUQDOLW\¶ RI KLVWRULFLVW GLVFRXUVH encouraged its 
µUHIXVDO¶ by local people (cf. Ricoeur 2004:394). In this regard, the close relations of 
KLVWRULDQV¶ SURMHFWV ZLWK WKH µKLVWRULFLVW UHJLPH¶ XQGHUPLQHG WKHLU REMHFWLYHV µHistory¶ 
reached an impasse in both cases.  
 
The comparative history of both initiatives provides further insight. At the root of their 
reception are the historicities of rural populations in Larzac and Villeneuve, and the ways in 
ZKLFKWKHVHHQJDJHGZLWK/H*RII¶VµORQJUHYROXWLRQ¶,WLVFOHDUWKDWERWKORFDOKLVWRULFLWLHV
and this engagement, are more complex than assumed by the historians concerned, and 
arguably, many historians and social scientists working today. What is most relevant to our 
analysis of historicism is that historiographers, local historians, and socialist activists, 
underestimated the extent to which the everyday life of rural populations remained grounded 
in nonhistoricist historicities with historical roots in the French peasantry. Indeed, they 
seemed unable to theorize and engage significantly with such historicities beyond 
DFNQRZOHGJLQJWKDWµSHDVDQWVSHUKDSVKDYHDGLIIHUHQWUHODWLRQVKLSZLWKWKHLUSDVW«DOPRVW
a-SROLWLFDO¶ &KHVQHDX[ ). Dupont, in interview, expressed a similar bafflement and 
disappointment that many Villeneuvois had not read his book. 
 
Jacques Rancière, writing LQ6DPXHO¶VHGLWHGYROXPH3HRSOH¶V+LVWRU\DQG6RFLDOLVW7KHRU\, 





«Serhaps we overestimate history as a form of memor\«7KRVHZRUNHUVZDQWHGWR
gain their identity through other means than history or memory, and even the history of 
WKHLURZQVWUXJJOHV«GLGQRWVHUYHWKHLUSXUSRVH(Rancière 1981:268) 
 
Building on these comments, the proposal that leftist projects should impart a historicist 
historical consciousness to oppressed groups does not reflexively assess whether such an 
endeavour²involving the articulation of distinct historicities²will be welcomed, or 
successful. This was also the case for other leftist history projects of the time, including that 
RI WKH µ+LVWRU\ :RUNVKRS¶ PRYHPHQW ZKRVH OHJDF\ KDV SDVVHG WR D µSXEOLF KLVWRU\¶
movement that pays closer attention to such issues (e.g. Kean and Martin 2013). It is not the 
aim of this article to theorize how progressive change should be advocated, or the role of 
history in such projects. Critical historical consciousness may play an important role. But 
change does not follow automatically, as history abundantly testifies²and can happen 
without critical historical consciousness, as the ultimate success of the Larzac movement 
demonstrates. Change is, by contrast, often led by those whose identities have become 
unstable (Graeber 2013 ,Q WKLV UHJDUG µUHIXVLQJ KLVWRU\¶ FDQ FRQVWLWXWH UHVLVtance to 
historicist regimes of truth²this was arguably the case in Villeneuve. Resistance to 
historicist conceptions of the past proposed by leftist historians does not necessarily imply 
resistance to progressive change. 
 
In recent times, historicist discourse has a greater stake in the ensemble of repertoires for 
invoking the past in Villeneuve and Larzac, and the scope of the historicist regime has 
extended. The media is one disseminator, as is education; /H*RII¶VUHYROXWLRQKDVJDWKHUHG
pace. But historicism remains only one dimension of these local idioms. When assessing the 
extent of its influence, it is necessary to acknowledge the nonhistoricist character of other 
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facets of this differential set of practices for invoking the past, and examine how they 
interrelate. Samuel makes this point forcefully: 
 
[T]he point of address in any discussion of historiography should not be the work of the 
individual scholar, nor yet rival schools of interpretation, but rather the ensemble of 
activities and practices iQZKLFKLGHDVRIKLVWRU\DUHHPEHGGHG« [T[extual exegesis, 
of the kind practised by Hayden White i.e. the close reading of a limited number of 
well-thumbed books, would be less germane than a study of readership « Still more 
pertinent would be an attempt to follow the imaginative dislocations which take place 
when historical knowledge is transferred from one learning circXLW WR DQRWKHU «
(Samuel 1994:8) 
 
Samuel does not develop an explicit critique of historicism, or a practice-based theory of 
historicity. For historians²and anthropologists²to grasp this differential ensemble and its 
inter-relationships, the complexity of hybrid historicities²including their ontological and 
temporal idioms²must be better theorized. ,QWKLVUHJDUG,GUDZRQ/HLEQL]¶VQRWLRQ of the 
incompossible, as developed by Deleuze (2006:67-85), to acknowledge the co-existing and at 
times contradictory existence of different SDVWV RVWHQVLEO\ UHIHUHQFLQJ WKH µVDPH HYHQW¶
rather than reduce them to different representations of the same past that can be qualified as 
PRUHRU OHVVDFFXUDWHYLDKLVWRULFLVWYHULILFDWLRQKHQFHµH[SODLQLQJ¶ WKHGLVFUHSDQFLHV7KH
past, it is proposed, is multiple and co-existent with the present (Deleuze 1991; Roth 2012). 
As it is only ever accessible via our contingent invocations, there is no sense in which any 
original point of reference for the past exists²each invocation always constitutes an eternal 
return in which difference and novelty are central. This project of differential, ethnographic 
soundings of at times incompossible pasts is one that the ethnography of historicity²and 
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history²is ideally suited to pursue (cf. Hodges 2008:413). 
 
In considering our case studies, D µKLVWRU\ RI WKH DQWKURSRORJLFDO SUHVHQW¶ DOVR FRPHV LQWR
focus (Rabinow 2011). The tools utilized by both Forum-Histoire and Dupont are those of 
professional historians adapted or democratized for other ends. Parallels can be drawn with 
the work of anthropologists adapting historical techniques at the interface with local 
populations during the same period. $QWKURSRORJLVWVZHUHRIWHQGULYHQE\WKHGHVLUHWRµJLYH
YRLFH¶WRWKRVHZKRKDGEHHQKLVWRULFDOO\VLOHQFHGRUZKRVHµKLVWRU\¶ZDVQRWUHFRJQL]HGin 
dominant historical narratives (e.g. Hastrup 1992). They were motivated by similar leftist 
positioning and theory as historians in this article. Likewise, developments in anthropology 
during the 1980s and 1990s contributed to the hybridization of historical discourse, but, 
importantly, they did not reflexively theorize historicism. As a result, anthropologists ran into 
similar challenges studying nonhistoricist historicities, and despite advances, they focused on 
features of local historicities that could be interpreted as historicist in character (e.g. Tonkin, 
McDonald, and Chapman 1989; Wolf 1982). Theorization of the historicist regime alerts us 
to the hidden complicities of anthropological µHOLWHV¶, and encourages us to open analysis to 
nonhistoricist ways of knowing the past. It facilitates a reflexive sense of the limitations of 
our anthropological tools. In this way, nonhistoricist analysis and historical discourse can be 
simultaneously deployed in what one might term an encompassing posthistoricist social 
scientific analysis, which integrates different historical and ethnographic techniques to build a 
differential portrait of the multiplicity of ethnographic pasts that co-exist and are invoked for 
specific ends. The image of an Aristotelian multi-disciplinary invocation of the past 
shimmers into view, advanced by historians (Macfie 2014; White 2005:147), with 




Finally, let us draw out the theoretical implications of this study for the anthropology of 
history. A key innovation was to advance from the anthropological insight that historical 
analysis is informed by an historicist ideology (Stewart 2012) to an approach that embeds this 
LQDQµKLVWRULFLVWUHJLPHRIKLVWRULFLW\¶Historicism is a dominant regime of truth, but it is not 
necessarily a pervasive, homogeneous one, in Europe and beyond (cf. Palmié and Stewart 
2016:210). In this sense, RXUGLVFLSOLQDU\FRQFHSWLRQVRIµKLVWRU\¶can be cast as abstractions 
from complex European traditions of historicization²where the past is invoked in a range of 
affective and intellectualized genres, including those adapted from dominant historicist 
regimes. History as a discipline is the discursive edifice of a globalized historicist regime 
with extensive hegemonic influence. But if historicism has the upper hand, our engagement 
with the past remains multiple and draws on many idioms, even in regions where historicism 
is dominant. 
 
The evidence in this article, it is clear, reinforces the conclusion that experience does not 
exist within a monological historicity. Rather, cultural practice is embedded in multiple 
historicities, which can conflict and hybridize, as recent theorists have proposed for 
WHPSRUDOLW\HJ%HDU ,QWXUQ WKHVHµKLVWRULFLWLHV¶DUHIROGVLQWKHWHPSRUDOIDEULFRI
cultural practice, where past, present and future fuse, whose boundaries are porous, and 
which can invoke and combine events, real and imagined, from multiple temporal regions of 
the past in diverse conceptual or affective registers (cf. Knight and Stewart 2016:6-9). When 
Forum-Histoire militated in Larzac, attempts to radicalize peasant-workers overlooked the 
fact that historicist discourse was one minor facet of an ensemble of repertoires for invoking 
the past. When Dupont wrote a history of Villeneuve, he met with the same impasse. In this 
sense, the imposition of dominant historicities²suFKDVWKHµKLVWRULFLVWUHJLPH¶²involves a 
process of mediation between different historicities, and in many cases, their eradication or 
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subordination. Disciplining the past within the historicist regime may also subsume it within 
wider programmes seeking to co-ordinate hegemonic past and futures²such as nationalism.  
 
In this regard, much of the project of an anthropology of history since the historic turn has 
focused on DFNQRZOHGJHPHQWWKDWµWKHGLIIHUHQWFXOWXUDORUGHUVVWXGLHGE\DQWKURSRORJ\KDYH
WKHLU RZQ KLVWRULFLWLHV¶ 6DKOLQV  and their continued subordination to a doxic 
KLVWRULFLVP ZKHWKHU WKLV WDNHV WKH IRUP RI :ROI¶V  SROLWLFDO HFRQRP\ RU 6DKOLQV¶
FXOWXUDOLVW HQGHDYRXU DQG LWV GHVFHQGDQWV 6DKOLQV¶  DPELWLRQ WR µH[SORGH WKH
FRQFHSWRIKLVWRU\E\ WKHDQWKURSRORJLFDOH[SHULHQFHRIFXOWXUH¶GLGQRWH[WHQGIDUHQRXJK
Perhaps this is because what has not been ethnographically analysed is the historicist regime 
itself. Placing historicism within an anthropological frame does not negate the value of 
contemporary historicist analysis. But it does require a rethinking of how historicist discourse 
is deployed. 7KH µFRQMXQFWXUHV¶ 6DKOLQV  detailed here between historicist and 
nonhistoricist cultural practices can be analysed by suspending key historicist tenets as 
overarching principles of analysis, and employing a posthistoricist approach informed by a 
reflexive temporal ontology which facilitates transversality between analytical frames.31  
 
What are the tenets of such a transversal analysis? Rather than grading the pasts of social life 
in relation to an historicist baseline, with its culturally-specific temporal ontology, drive for 
historical contexualization, and principles of causality and evidence, WKHDQWKURSRORJLVW¶VJRDO
is to conjure social pasts ethnographically in a cross-cutting analysis, as in this article (cf. 
Nandy 1995:44±46). Where appropriate, such pasts can be articulated transversally with a 
critical historicism, in line with strategic, pragmatic goals.32 In terms of historical 
perspectives, analysis would incorporate an anthropology of historicity, an ethnography of 
history, an anthropology of historicism, and historical anthropology as required. Perhaps the 
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critical anthropologist also seeks out passages of becoming, interstices or intervals, 
sideshadows and counter-factuals, in order to destabilize dominant regimes of historicity, and 
simultaneously invoke the sublimity of historical time, and its resistance to historicist 
knowledge practices (Lyotard 1984). Such as approach affirms the value and limits of 
contemporary historicism, and its implication in wider regimes of truth which anthropology 
must seek to problematize.33 In this vein, we can grasp how singular concepts such as 
historicity can be adapted to address the complex, conflictive, and at times incompossible 
historyscapes of contemporary worlds, and pursue critique through strategic, pragmatic, 
transversal analysis²LQFOXGLQJ µSXEOLF¶ dissemination and hybridization²rather than 
historicist totalization. A totalizing historicist YLHZSRLQWRQµKLVWRU\¶ is thereby replaced with 
a composite anthropological analysis that enfolds rather than assimilates multiplicity, and 
traces the relational contours of different historicities which co-exist. On such a road, more 
measured and self-aware in LWV YLVLRQ RI KLVWRULFLVP¶V utility, lies the emancipatory and 
dialogical work of µhistory¶ to which Chesneaux, the Forum-Histoire, Dupont, and leftist 





                                                          
1
 Interchange between anthropology and history is complex, and at times, overplayed. See 
Kalb and Tak 2005; Budd 2009:421-461; Hodges 2015; Iggers 1997:101-µ/HIWLVW¶
designates political movements and ideologies on the left of the political spectrum. 
2





                                                                                                                                                                                    
3
 Hirsch and Stewart (2005) define the DQWKURSRORJLFDOFRQFHSWRIµKLVWRULFLW\¶DVµWKHPDQQHU
in which persons operating under the constraints of social ideologies make sense of the past, 
ZKLOHDQWLFLSDWLQJWKHIXWXUH«:KHUHDVµKLVWRU\¶>HJ:HVWHUQµKLVWRULFLVP¶@LVRODWHVWKH
past, historicity focuses on the complex temporal nexus of past-present-IXWXUH«7R
understand historicity in any particular ethnographic context, then, is to know the relevant 
ZD\VLQZKLFKVRFLDOSDVWVDQGIXWXUHVDUHLPSOLFDWHGLQSUHVHQWFLUFXPVWDQFHV¶-263). I 
also draw on related theorizations (Lambek 2002:11-14; Delacroix 2009). 
4
 See Hirsch and Stewart 2005; Stewart 2012; and a special section of HAU (Vol. 6, no. 1, 
2016), edited by Palmié and Stewart, for important discussion on anthropology and 
historicism. Lambek 2002 and Hodges 2013 provide complementary studies. 
5
 See Fasolt 2004:222 for a parallel account. Philosophers such as Deleuze and Koselleck 
(1985:255-275) argue that past and present co-H[LVWµ7KHSDVWZRXOGQHYHUEHFRQVWLWXWHGLILW
did not coexist with the present whose past it is. The past and the present do not denote two 
successive moments, but two elements which coexist: One is the present, which does not 





the way historians use those nRWLRQVKDYHVHOGRPEHHQUHIOHFWHGXSRQE\KLVWRULDQV¶ 
7
 My XVHRIµUHJLPHRIKLVWRULFLW\¶GLIIHUVIURP+DUWRJ¶VIRUPXODWLRQFRPELQLQJD







                                                                                                                                                                                    
KRZWKHH[SUHVVLRQZDVLQVSLUHGE\6DKOLQV¶ZRUNEXWLWDOVRHFKRHV5LFRHXUDQG
Koselleck. It encompasses both the culturally specific ways in which people invoke the past, 
DQGDQKLVWRULFLVWVHQVHRIKRZWKLVUHODWHVWRDVRFLHW\¶VWHmporal modality, i.e. dominant 
configurations of past-present-IXWXUHVXFKDV.RVHOOHFN¶Videntification of modernity 
DVRULHQWHGWRZDUGVDKRUL]RQRIH[SHFWDWLRQ+DUWRJ¶VFRQFHSWLRQRIµUHJLPHRIKLVWRULFLW\¶LV
WKHUHIRUHFXOWXUDOEXWDOVRµREMHFWLYLVW¶E\FRQWUDVWZLWK)RXFDXOWDQGIRUDQWKURSRORJLVWV





 In this article, I utilize DKHXULVWLFGLVWLQFWLRQEHWZHHQµKLVWRULFLVW¶DQGµQRQKLVWRULFLVW¶
historicities to maintain a focus on historicism, although it is clear that historicist historicity 
co-exists and hybridizes with other historicities, as we will see. In another context, one could 
W\SRORJL]HµQRQKLVWRULFLVW¶KLVWRULFLWLHVLQDIILUPDWLYHWHUPV² e.g. µDIIHFWLYH¶ historicities (see 
Stewart 2012:189±206).  
10
 Historians have already embarked on this path (Kalela 2012). Daniel Fabre and colleagues 
DWWKH&156KDYHSXUVXHGDQµHWKQRORJLHGHO¶KLVWRLUH¶VLQFHWKHVHandler 2016 and 
Harmann 2016 study historicism in Western societies from an historical perspective. 
11
 Primary sources comprise a detailed dossier published in Les Cahiers du Forum-Histoire 5 
(1977) including ethnographic analysis of Forum-Histoire¶VDFWLYLWLHVLQ/DU]DFE\
Chesneaux, research proposals, accounts by participants, and oral history from farmers. 
Secondary sources for Forum-Histoire include Chesneaux 1978; Ross 2004; and for Larzac 
include Alland 2013; Bonniol 2001; Heller 2013; Terral 2011; Williams 2008.  
12
 Translations are by the author unless indicated. 
13




                                                                                                                                                                                    








 The term gauchiste ZDVXVHGWRSRVLWLYHO\GLIIHUHQWLDWHOHIWLVWPRYHPHQWVXVXDOO\µIDU
OHIW¶IURPWKH6RYLHW-inspired communism practised by the P.C.F. [French Communist 
Part\@3ULRUWRWKHVIROORZLQJ/HQLQ¶VOHDGWKHWHUPKDGSHMRUDWLYHFRQQRWDWLRQVDQG
still does in many political circles. 
16
 )RUH[DPSOHWKHµ+LVWRU\:RUNVKRS0RYHPHQW¶WKDWLWVHOIGUHZRQDQWKURSRORJLFDO
WKHRU\DQGPHWKRGV7KHµ+LVWRU\:RUNVKRSV¶were an inspiration and members were invited 
to the Forum-Histoire¶VIRXQGLQJPHHWLQJLQFOXGLQJ5DSKDHO6DPXHO6XPPHUV'DYLQDQG
Samuel 1976).  
17
 Fédérations Départementales des Syndicats d'Exploitants Agricoles  RUµ'HSDUWPHQWDO
Federations of Farmers¶8QLRQV¶ It is beyond the scope of this article to review in detail the 
social composition of Larzac, and groupings identified here inevitably simplify this (see 
Alland 2013).  
18
 µ$WRQHWLPH¶1DQG\ZULWHVµKLVWRULFDOFRQVFLRXVQHVVKDGWRFRHxist with other 




 Historiography in France is a prestigious and influential activity, as is, to a lesser degree, 




                                                                                                                                                                                    
my second case study, were associatedµ$PDWHXU¶ORFDOKLVWRry is a less well-defined field of 
practice. The Forum-Histoire was interested in breaking down such hierarchies. See Papailias 
2005:43±92, Thiesse 1991 for further discussion of µORFDOKLVWRU\¶. 
20
 Nearby in the Aveyron, Rogers (1991:11) notes that among fDUPLQJFRPPXQLWLHVµD
construction of the past [was also used during the 1970s] to measure an inferior present or to 
OHJLWLPDWHSUHVHQWDFWLYLWLHV¶ZKLFKwas likely to be the case in Larzac too. Such popular 
periodizations are generated by present needs rather than historicist principles and usually 
comprise instances of historical µmythologization¶ (Hodges 2010). 
21
 Some néo-ruraux and Larzac militants ZHUHµFRQVFLRXVIURPWKHEHJLQQLQJWKDWWKH\ZHUH
LQYROYHGLQPDNLQJKLVWRU\¶$OODQG2013:102), such as the well-known Catholic priest, 
Pierre Bonnefous, who collected data and adapting historicist practices to write a 
collaborative history of the campaign  (Bonnefous and Martin 1984). 
22
 Clearly, in years to come, the historicist idiom entered more fully into local life, driven by 
the mass media and heritage tourism, and néo-ruraux, activists and incomers who brought 
historicist practices with them. For example, the campaign gave rise to an µLQYHQWHGWUDGLWLRQ¶
DPRQJ PLOLWDQWV WKDW LQYRNHG FRQWLQXLW\ ZLWK WKH µSHDVDQWU\¶ DQG HYHQWXDOO\ DQ µHFR-
PXVHXP¶%RQQLRO. The curiosity and changing lives of peasant farmers was also 
important to this process.  
23
 This survey masks complexity and difference among social groupings.  
24
 French censuses of 1946, 1999 and 2007. 
25
 ,UHIHUWR5LFRHXU¶VQRWLRQRIWKHµH[WHUQDOLW\¶RIKLVWRULFDOGLVFRXUVHWRZKLFKVXEMHFWVFDQ
EHFRPHµDFFXOWXUDWHG¶5LFRHXUZULWHVµ7KHGLVFRYHU\RIKLVWRULFDOPHPRU\FRQVLVts of a 
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 /¶pFROHGXSDUWL (Party school) were meetings where the ideology of the P.C.F. (French 
Communist Party) was disseminated and debated. 
27
 This account is based on interviews and letters exchanged between 1997-2005. 
28
 ,DGDSWQDUUDWRORJ\¶VFRQFHSWRIWKHµPRGHO¶RUµLPSOLHGUHDGHU¶HJ(FRWRUHIHUWR
ethnographically documented authorial intention in the construction of texts, rather than what 
is inferred from the text by the semiotic analyst. 
29
 Leech and Short (2007) define reflectorµ>&@RUUHVSRQGLQJWRWKHLPSHUVRQDOIXQFWLRQRI
style, there is the slanting of the fictLRQDOZRUOGWRZDUGV³UHDOLW\´DVDSSUHKHQGHGE\D
particular participant, or set of participants in the fiction. We shall call this fictional point of 
YLHZ«DQGZHVKDOOFDOOWKHSHUVRQZKRVHSRLQWRIYLHZLVUHSUHVHQWHGDUHIOHFWRU of the 
ILFWLRQ¶ Reflectors are also operative in narrative non-fiction.  
30
 This was also the case for new names given to the village streets by the socialist council in 
WKHHDUO\VZKLFKGUHZRQWKHERRN¶VKLVWRULFDOILQGLQJV²these were largely ignored by 
local people in favour of existing names. More recently they have been revalued by residents. 
31
 7KH µWUDQVYHUVDO¶ FDQEH UHDG LQ D OLWHUDO VHQVH WR VLJQLI\ µFURVV-FXWWLQJ¶)RU'HOHX]H it 
UHIHUVWRWKHDVVHPEO\RIµKHWHURJHQHRXVFRPSRQHQWVXQGHUDXQLI\LQJYLHZSRLQW>RUQDUUDWRU@
«>ZKLFK@GUDZVDOLQHRIFRPPXQLFDWLRQWKURXJKKHWHURJHQHRXVSLHFHVDQGIUDJPHQWVWKDW
UHIXVH WR EHORQJ WR D ZKROH WKDW DUH SDUWV RI GLIIHUHQW ZKROHV¶ 3DUU 0:291±92). In 
theoretical and political terms, µWKHIXQFWLRQRIWUDQVYHUVDOVLVWRDVVHPEOHPXOWLSOLFLWLHV\HW
LQ VXFK D ZD\ WKDW WKH GLIIHUHQFHV DPRQJ HQWLWLHV DUH QRW HIIDFHG EXW LQWHQVLILHG¶ %RJXH
2016:2).  
32
 These goals might emerge in response to questions such as: from what situated 
positionalities are anthropologists writing? To what political ends? With what impact on 
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